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Arise ! Awake I And stop not till the Goal is readied. 

INTEGRAL VISION OF VEDIC SEERS* 

'Truth is one : sages call It by various names’ 
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1. In the primeval age before the gods, 
the Manifested was bom from the 
Unmanifested. 1 After that was bom 

Space. 2 Then came 
Force. 8 ( uttdnapada ) 



was 

the upward-moving 



Kg-Veda 10.72.3 



2. From the upward-moving Force was 
bora bhuh (the earth), and from it was 
bom Space. 4 Daksa was born of Aditi and 
Aditi was bom of Daksa.® 



Rg-Vtda 10.72.4 



* The Creation hymn begun last month is continued here. Human language becomes 
ambiguous and paradoxical when it is used to convey the ineffable mystery of Creation. 

1* This idea is elaborated in T ait tiny a- U pani$ad (2.7) and ChOrtdogya-U panisad (6.2.2.). 
See Samkara’s commentary there. 

1 S&yana interprets Ssah as disd, directions, the four quarters. In other words, it 
means Space. 

3* The meaning of utt&napada is obscure. According to S&yana, it means 'trees', but 
this makes no sense in the context The word probably implies the upward creative thrust 
of Evolution. 

4 * The Vedas speak of three worlds : bhuh, bhuvah and suvah, meaning the earth, 
the sky and heaven respectively. Of these, bhuvah also means the world of manes 
(pitfloka). 

3* Another paradoxical statement Without attempting to explain it, SSyana simply 
quotes YSska who says, ‘It may be objected: how can it be that Daksa was born from 
Aditi- and afterwards Aditi from Daksa? The answer is : either they were born together 
or, according to some mysterious law of the gods, they reciprocally gave birth to each 
other and shared each other's nature.* Evidently, Daksa and Aditi refer to the static 
and dynamic, positive and negative, male and female, aspects of Reality. Aditi is the 
prototype of divine Sakti, the great Mother of the Universe. 
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This month’s editorial discusses two integral yoga of aurobindo, the way— i 
aspects of Sri Ramakrishna’s personality, is a brief but lucid exposition of the funda- 
namely the world teacher and the deity. mental spiritual techniques taught by Sri 
Swami Mukhyananda, an Acarya at the Aurobindo. The article is intended not for 

Probationers’ Training Centre, Belur Math, mere perusal but for study and actual prac- 

gives a novel pragmatic interpretation of the tice. Its author Sri M. P. Pandit is a well- 
Isavasya-U panisad in the divine life. known scholar and spiritual guide of Sri 
Among the several noted personalities who Aurobindo Ashram, Pondicherry, 
got involved in Swami Vivekananda’s life In the second part of people of the new 
without really understanding his true great- age Swami Yogeshananda presents a brilliant 
ness and his mission on earth was Pramada study of the spiritual crosscurrents agitating 
Das Mitra. In the article swami vivek- the turbulent world of modem American 
ananda and pramada das mitra the story youth. The author wishes to acknowledge 
of their early friendship and subsequent the help he got in the preparation of the 

estrangement is narrated vividly by Swami article from his monastic brothers at the 

Jitatmananda of Ramakrishna Math, Vivekananda Monastery and Retreat, 
Hyderabad. Ganges Town, Michigan, U.S.A. 



THREE ASPECTS OF THE RAMAKRISHNA IDEAL — 

(EDITORIAL) 

In last month’s editorial three aspects of person who has actually achieved this in his 
the personality of Sri Ramakrishna were life and has demonstrated the infinite 
mentioned— namely, the ideal man, the possibilities of the human soul. Such a 
world teacher and the deity— and it was person alone could be regarded as the ideal 
pointed out that his status as the ideal man man of the present age. Swamiji saw in 
of the present age lay in his being the Sri Ramakrishna the fulfilment of the widest 
embodiment of the vijnani and rst ideals, possible harmony and all-embracing synthesis 
Before proceeding further, it is necessary to of human values and ideals, and the fullest 
state the view of his chief apostle Swami manifestation of the divine glory of the 
Vivekananda on this matter. human spirit. 

In spite of his customary reluctance to Therefore, Swamiji placed his master 
speak about his master, Swami Vivekananda before the world as the ideal for the present 
has on several occasions emphatically age. ‘Such a unique personality’, he pointed 
expressed his conviction that Sri Rama- out, ‘such a synthesis of the utmost of 
krishna is the ideal man of the present age. Jnana, Yoga, Bhakti and Karma, has never 
According to Swamiji, the greatest need of before appeared among mankind. ... He is 
the present age is two-fold. One is the con- the true disciple and follower of Sri Rama- 
solidation and synthesis of all the achieve- krishna, whose character is perfect and ail- 
ments of the past and the present, of the sided like this. The formation of such a 
East and the West. The other is a universal perfect character is the ideal of this age, 
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and everyone should strive for that alone.’ 1 

Let us now turn to the other two aspects 
of Sri Ramakrishna’s personality. 

AS THE WORLD TEACHER 

Swanii Saradananda has described Sri 
Ramakrishna as ‘the Great Teacher among 
world teachers’ ( dcdrydndm mahacoryah) . 
In order to understand Sri Ramakrishna’s 
role as a world teacher, it is necessary to 
examine how far he manifested the follow- 
ing common features found in the lives of all 
the great teachers of mankind. 

1. A world teacher has a message for the 
whole humanity suited to the needs of that 
Age. 

2. He starts a new sampradaya (spiritual 
tradition) which, through a succession of 
teachers (guru-parath para ) , becomes an 
independent religion or religious movement. 

3. His life and teachings produce far- 
reaching changes in society. 

Sri Ramakrishna 3 s message to the world 

The first message of Sri Ramakrishna to 
the modem world is the message of hope. 
Every age marks a critical period in history, 
and every age needs a messenger of hope 
to reassure the people. In the present age 
mankind is facing a graver crisis than it 
did ever before. This is the age of doubt 
and profanity. At the mighty onslaught of 
science and secular knowledge ancient images 
are tumbling down, old values are getting 
devalued, and earlier beliefs are being dis- 
carded. What the modern world needs is 
an undeniable personal testimony of the 
fundamental verities of religion like God, 
immortality of the soul, man’s spiritual 
destiny, effectiveness of prayer, worship and 
service. This Sri Ramakrishna has provided. 
Through his stupendous spiritual endeavours, 

L The Complete Works of Swami Vivek- 
ananda (Calcutta : Advaita Ashrama, 1972), vol. 
7, p. 412, 



experiments and experiences he has re- 
established the ideal of God realization as 
the goal of human life. With the authority 
bom of direct experience he has assured 
humanity that not only is God realization 
possible, and possible for all, but is the only 
lasting solution to the existential problems 
of life. To countless suffering people this 
assurance has shown a way out of sorrow, 
meaninglessness, anxiety and conflict. To 
those who are bewildered and confused by 
the benefits and limitations of science and 
secular philosophy, this assurance has given 
the inspiration to seek the ultimate reality by 
transcending the senses. 

The second message of Sri Ramakrishna 
is the divinity of life. Whereas Western 
culture upholds the dignity of man, Vedanta 
upholds the divinity of man. This funda- 
mental tenet of Vedanta which had for 
centuries remained obscure, being largely 
eclipsed by the Maya doctrine, has been 
revived in modern times by Sri Ramakrishna. 
He saw nothing but divine consciousness 
everywhere animating every living being. 
He looked upon every person as a unique 
manifestation of the Divine. According to 
him the differences of strength, intelligence, 
beauty, talents etc. found among people are 
due to the differences in the manifestation 
of divine Power in them. He saw human 
life as a splendid opportunity to realize the 
spiritual dimension of the soul. To him 
every human being is a potential god. He 
saw God even in the fallen, in the wicked, 
in the poor and the miserable. He discour- 
aged people from dwelling upon sin and 
other negative aspects of life. Even in 
Maya, which traditional Advaitins regard as 
the power of illusion, he saw two forces : 
avidyd-maya or deluding power and vidya- 
mdyd or liberating power. 

This message has come to mankind not 
a day too soon. This is the age of human- 
ism. Man is being exalted to the level of 
the superman, and human needs are con- 
sidered to be man’s ultimate concern. Man 
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is the focus of all attention, endeavour and 
speculation. While modem socio-political 
ideas proclaim the glory of man, the marvels 
of science and technology confirm it. Every- 
where people are awakening from the slum- 
ber of ignorance, emerging from the dark- 
ness of superstition, and are breaking the 
shackles of tyranny and oppression. Never- 
theless, humanism is a limited concept. It 
does not provide a satisfactory solution to 
the existential problems of life. It does not 
reveal the true nature of man or the mean- 
ing of life. Nor can it satisfy the higher 
spiritual urges of man or relate him mean- 
ingfully to the vaster reality around him. 
Furthermore, when humanism is followed 
for its own sake, it runs the risk of degenerat- 
ing into body worship, pleasure seeking, 
materialism and slavery to the physical 
world. When pushed beyond a limit 
humanism becomes self-defeating. To pre- 
vent this it must be made a means and not 
an end— a means of attaining the full divine 
dimension of life. 

This was what Swami Vivekananda 
attempted to do. He formulated a new 
humanism which stressed the potential 
divinity of the soul and spiritual oneness of 
life. He preached a divinized humanism 
which sublimated service into worship, 
human love into divine love and every activ- 
ity a means of realizing the ultimate Reality. 
This gives human existence a higher sig- 
nificance and every action and thought a 
higher purpose, and makes life a joyful 
adventure. And Swamiji only gave a prac- 
tical direction to the teaching he had received 
from his master Sri Ramakrishna. 

We now come to the third and most well- 
known message of Sri Ramakrishna, the 
message of harmony. Though this is a 
widely talked about subject, there yet 
remains a great deal to be understood about 
it. For Sri Ramakrishna practised different 
types of harmony at different levels of 
human existence. Broadly speaking, spiri- 
tual life has three modes or aspects: the 



ideal or the ultimate Reality which the 
aspirant wants to attain, the means or path- 
way to the goal, and finally the actual 
experience resulting from the realization of 
the ideal in life. In the school of Rama- 
nuja these are known as tattva, hita and 
purusdrtha respectively. The precise nature 
of each of these modes has for centuries 
remained a matter of controversy among the 
various schools and sects of Hinduism. One 
of the great achievements of Sri Rama- 
krishna is the reconciliation of these con- 
tradictory views. 

Regarding the first aspect known as 
tattva, the ultimate Ideal or Reality, Sri 
Ramakrishna achieved two types of har- 
mony. One is the harmony between the 
ideal of the Personal God and the ideal of 
the Impersonal God. God as a Person is 
the object of love and devotion, whereas 
God as the impersonal Absolute is the goal 
of knowledge. This distinction has kept 
Vedanta split into the dualist and non-dual- 
ist schools. Most dualists do not recog- 
nize the Impersonal, while the non-dualist 
tries to include the Personal in the realm 
of Maya. Sri Ramakrishna accepts both 
as equally real and true. According to him 
the Impersonal and the Personal are the 
static and dynamic aspects of one and the 
same ultimate Reality. He named these 
aspects nitya and Vila, or Brahman and 
Kali, respectively. The Master elucidates 
his concept as follows : 

Thus Brahman and Sakti are identical, tf you 
accept the one, you must accept the other. It 
is like fire and its power to bum. If you see the 
fire, you must recognize its power to burn also. 
You cannot think of fire withont its power to 
burn, nor can you think of the power to bum 

without fire What is milk like? Oh, you 

say, it is something white. You cannot think of 
the milk withont the whiteness, and again, you 
cannot think of the whiteness without the milk. 
Thus one cannot think of Brahman without 
Sakti, or of Sakti with Brahman. One cannot 
think of the Absolute {nitya) without the Relative 
( Hid ), or of the Relative without the Absolute. 




THREE ASPECTS OF THE RAMAKRISHNA IDEAL — IT 



1982 

The Primordial Power is ever at play. She is 
creating, preserving and destroying in play, as it 
were. Tliis Power is called Kali. Kill is verily 
Brahman, and Brahman is verily Kilt It is one 
and the same Reality. When we think of It as 
inactive, that is to say, not engaged in the acts 
of creation, preservation and destruction, then 
we call It Brahman. Bnt when It engages in these 
activities, then we call It Kali or Sakti.3 

It is interesting to note here that this 
concept of the Master is supported by two 
aphorisms in the Brahma-sutra , one of the 
three foundational scriptures of the Vedanta. 
These aphorisms are : ‘(The relationship 
between Brahman and Jlva is) like that 
between the serpent and its coil, for both 
are taught*; and ‘Or it is like the relation 
between light and its source, since both are 
luminous *. 8 

A related problem is whether God is with 
form or without form. There are many 
religious sects in India which vehemently 
condemn worship of anthropomorphic forms 
of God as idolatry, not to speak of Islam 
and Protestant Christianity. During Sri 
Ramakrishna's time this was a vital issue 
agitating the minds of educated Hindus. 
Sri Ramakrishna has solved this problem 
from the level of actual experience. Accord- 
ing to him, the experience of God with form 
or without form depends upon the basic 
structure of the aspirant’s mind and the 
way it is orientated to Reality. Within its 
specific parameters each experience has its 
own validity. Says Sri Ramakrishna : 

No one can say with finality that God Is only 
‘this’ and nothing else. He is formless, and again 
He has forms. For the Bhakta He assumes forms. 
auc rife rir fomu'ess for Cdc /ifitu', filar ifc, fbr him 
who looks on the world as a dream. ... Do you 
know what I mean? Think of Brahman, Exist- 

2. The Gospel of Sri Ramakrishna (Madras : 
Sri Ramakrishna Math, 1974), pp. 63-64. 

rtawltt II 

Brahmaputra 3.2.27, 28. 
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ence-Xnowledge-BHss Absolute as a shoreless 
ocean. Through the cooling influence, as it were, 
of the Bhakta’s love, the water has frozen at 
places into blocks of ice. In other words, God 
now and then assumes various forms for His 
lovers and reveals Himself to them as a Person. 
Bnt with the rising of the sun of knowledge, the 
blocks of ice melt. Then one doesn’t feel any- 
more that God is a Person, nor does one see 
God’s forms. What He is cannot be described. 4 

This takes us to the other type of har- 
mony achieved by Sri Ramakrishna in the 
field of the ideal or goal which has a vaster 
scope, for it embraces all religions. Most 
world religions, especially Christianity and 
Islam, and many Hindu sects accept a Per- 
sonal (non-anthropomorphic or anthropo- 
morphic) God. But they hold divergent 
views regarding His true nature, and this 
has led to mter-religious conflicts and even 
wars. Sri Ramakrishna has tried to recon- 
cile these differences from the point of view 
of linguistic analysis which is now becom- 
ing a powerful tool in the hands of modem 
philosophers. The God of Hindus is not 
different from the God of Christians or 
Muslims, but He appears to be different 
because the religious ‘language* (that is, the 
symbols, images and myths) employed in 
describing Him varies from religion to 
religion. 

The Reality is one and the same; the difference 
is in name and form. It is like water called in 
different languages by different names, such as 
jal, pani and so forth. There are three or four 
ghats on a lake. The Hindus who drink water 
at one place call it jal. The Musalmans at an- 
other place call it pSm. And the English at a 
third place call it ‘water*. All three denote one 
and the same thin?' the difference Aeigf jj? tbf 
name only. In the same way, some address the 
Reality as Allah, some as God, some as Brahman, 
some as KLS.lt, and others by such names as RSma, 
Jesus, DurgS, Hari.5 

This statement of the Master may appear 
to be very simple, but it is pregnant with a 

4 * The Gospel, p. 78. 

5- Ibid p. 64. 
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deep significance for universal inter-religious 
understanding and harmony. It is a pity 
that its theoretical and practical implications 
have not yet been fully worked out. 

So much for harmony in the field of the 
ideal or goal of religion. Let us now turn 
to the second aspect of religion known as 
hit a, the suitable means or path to the goal. 
Here again, Sri Ramakrishna has achieved 
an important reconciliation. However, the 
harmony of the means is different from the 
harmony of the goal. Whereas the goal of 
all spiritual paths is the one God, the paths 
themselves are diverse. But this does not 
mean that they are discordant. All spiritual 
paths— Jnana, Bhakti, Yoga and Karma in 
Hinduism and the various paths in other 
religions —a re valid means of realizing God. 
This the Master learned from his own actual 
experience. The choice of a path depends 
upon a person’s temperament, and every- 
one must have the freedom to choose his 
own path. Sri Ramakrishna never allowed 
any of his followers to criticize any religious 
path. He encouraged each of them to stick 
to his own path and guided him along that. 

The third aspect of religion is purusartha, 
value-fulfilment resulting from the actual 
realization of the Ideal. The highest value 
cherished by traditional Indian religions is 
moksa, liberation from all bondage and 
sorrow and the experience of unalloyed bliss. 
The nature of this experience is also a matter 
of controversy among the various sects and 
religions. The dualists hold that in this 
state the individual Self remains distinct 
from the Supreme Self, while the non- 
dualists hold that they become one. An 
attempt is often made to overcome this con- 
troversy by making dualism, qualified mon- 
ism and non-dualism three successive stages 
in the ascending scale of experience. This, 
however, is unacceptable to the dualists who 
do not recognize non-dualistic experience as 
the highest. Sri Ramakrishna has reconciled 
these views in a remarkable way which 
deserves further study and popularization. 



According to him, non-dualistic realiz- 
ation marks the highest peak of spiritual 
experience but not its final end. After 
attaining the peak experience, when the 
illumined soul comes down to the relative 
plane, he sees all beings permeated with 
divine consciousness. This is of course a 
dualistic experience but it is not, for that 
reason, a lower experience . 6 Thus Sri 
Ramakrishna has made Dvaita, ViSis^advaita 
and Advaita three modes of the highest 
spiritual experience. He has made dualists, 
qualified monists and non-dualists sit around 
the round table of spiritual experience 
assigning equal status to all. It is a mis- 
take to categorize Sri Ramakrishna’s thought 
as Dvaita. ViSistadvaita or Advaita. So 
vast and all-embracing is his consciousness 
that it admits of no such divisions. All that 
we may say of it is that it is paripurna, all- 
filling, completely integral. 

As regards the practical aspect of 
purusartha , the traditional Indian view is that 
the illumined soul simply lives unaffected 
by the joys and sorrows of life, waiting 
patiently for the death of his body. Such 
a person is called a jivanmukta , liberated - 
in-life. As we said earlier , 7 this ideal does 
not satisfy the modern man’s social aware- 
ness and commitment. Here comes the 
importance of Sri Ramakrishna’s ideal of 
the vijndni, the man of integral realization 
who dedicates his life to the service of God 
in man. Through this ideal the Master has 
harmonized the ancient jivanmukta ideal 
with the norms and needs of contemporary 

ft- In this connection it is worth mentioning 
Madhusudana Sarasvati’s famous dictum : ‘Dual- 
ism is deluding before full realization. But, cul- 
tivated for the sake of Bhakti after attaining full 
illumination, it is more beautiful than non- 
dualism.’ 

€ cf JTtfPT I 

7- See March 1982 Editorial, 
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society. This is Sri Ramakrishna’s ideal of 
the perfect man. 

The new spiritual tradition. 

If the first characteristic of a world teacher 
is that he has a universal message for all 
mankind, his second feature is that he starts 
a new saihpraddya, religious tradition or 
path. Every great world teacher blazed his 
own distinct trail which, starting at first as 
a movement, soon became a new religion or 
sect. What is the uniqueness of Sri Rama- 
krishna in this regard? Answers Swami 
Vivekananda, ‘Other teachers have taught 
special religions which bear their names, but 
this great teacher of the nineteenth century 
made no claim for himself. He left every 
religion undisturbed because he had realized 
that in reality they are all part and parcel 
of the one eternal religion’. 8 

Like all other great teachers Sri Rama- 
krishna too started a new religious tradition, 
but a tradition without traditional barriers 
and distinctions. To give his own illustra- 
tion, when the paddy fields get flooded in 
the rainy season, roads, fields and canals 
all become one vast sheet of water and one 
can go anywhere in any direction by the 
village boat. Similar is the nature of the 
saihpraddya or religious tradition started by 
Sri Ramakrishna. It is a universal and all- 
encompassing movement which includes all 
the earlier traditions. Swami Abhedananda 
has in a memorable hymn pointed out three 
unique features of the saihpraddya of Sri 
Ramakrishna : 1 . acceptance of the best 

elements of all religious traditions, 2. non- 
condemnation of any traditions, and 3. the 
pathless path, that is, a tradition free from 
all sectarian prejudices and limitations. 9 

8* ‘My Master’ in the Complete Works (1978) 
vol. 4, p. 187. 

9- C/. 

*T: It 

Swami Abhedananda, Sri Ramakfjna-Stotram. 



To spread and perpetuate his saihpraddya 
for the welfare of mankind a world teacher 
builds up a guru ‘pararh para, an unbroken 
line of teachers. He gathers around him a 
band of all-renouncing disciples who carry 
his message far and wide. They in their 
turn train more disciples, and thus through 
a succession of apostles the purity and 
vitality of the original teaching are main- 
tained for centuries. This is true of Sri 
Ramakrishna also whose spiritual tradition 
and message are enshrined in the monastic 
order bearing his name. 

Impact on society 

The third feature of the world teacher is 
that his life and ideas produce far-reaching 
changes in society. We have only to look 
at the pages of history to understand the 
mighty social changes that came in the wake 
of the great prophets. The influence of 
Buddha penetrated deep into Hindu society, 
the message of Christ totally transformed 
Europe, while Mohamed created a new 
civilization in the Middle East. Sri Rama- 
krishna is too close to the modern age to 
make a historical measurement of bis 
influence possible. But no discerning per- 
son can fail to notice the direct or indirect 
influence of Sri Ramakrishna upon the 
spiritual awakening and religious liberalism 
that are now sweeping through Europe and 
America. In India itself it has produced 
two great changes. One is the spiritual 
renaissance of the nation and the other is 
the all-round integration and rejuvenation of 
Hinduism. Limitations of space prevent us 
from discusring this subject in greater detail 
here. We only mention Swami Vivek- 
ananda’s views on the influence of Sri 
Ramakrishna. 

Swamiji saw immense possibilities in the 
life* and teachings of Sri Ramakrishna. One 
of these is the creation of a universal relig- 
ion. Swamiji saw that the message of Sri 
Ramakrishna if properly interpreted could 
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not only bring about inter-religious harmony 
and understanding, but also unite diverse 
religions and sects into one universal Relig- 
ion. Such a unified Religion would exert 
a tremendous liberalizing and integrating 
effect on mankind, and would considerably 
enhance human development and spiritual 
evolution. Secondly, Swamiji saw that the 
personality of Sri Ramakrishna could serve 
as a prototype for the creation of a new 
society. ‘The life of Sri Ramakrishna 
proves that the greatest breadth, the highest 
catholicity and the utmost intensity can exist 
side by side in the same individual, and that 
society also can be constructed like that, for 
society is nothing but an aggregate of indi- 
viduals’, said Swamiji once . 10 Again, in a 
letter to his monastic brothers he wrote, ‘In 
other words, the old Teachers were rather 
one-sided, while the teaching of this new 
Incarnation or Teacher is that the best points 
of yoga, devotion, knowledge and work must 
be combined now so as to form a new 
society ’. 11 The building of such an integral 
society has already begun and is going on 
imperceptibly. 

AS THE DEITY 

Evidence of the supernatural in Sri Rama- 
krishna 

Sri Ramakrishna was not a mere ideal 
man or a world teacher, but was a unique 
Being endowed with the supra-human attrib- 
utes of the Divine Person. Even during 
his lifetime he had become an object of 
worship, and several great scholars, spiritual 
adepts and religious leaders had considered 
him an Avatar. Today he is being wor- 
shipped by millions of people belonging to 
all strata of society, castes, creeds and 
nationalities. And this universal acceptance 
is not the result of organized proselytiz- 
ation but a spontaneous product of the intu- 
ition of the human soul for things divine. 

10. The Complete Works (1972), vol. 7* p. 412. 

11. ibid p. 496. 



It was this natural conviction that prompted 
Western savants like Max Muller and 
Romain Rolland to become his admirers. 
Introducing Sri Ramakrishna to his Western 
readers, Romain Rolland wrote, ‘Allowing 
for differences of country and of time, 
Ramakrishna is the younger brother of our 
Christ ’. 12 This kind of extraordinary 
charisma cannot be explained only on the 
basis of the humanity of Sri Ramakrishna. 

Another evidence of the supernatural in 
Sri Ramakrishna comes from the Master’s 
inborn spiritual traits and extraordinary 
experiences. The vast range of his experi- 
ences, which included not only all the ideals 
of Hinduism but also the ideals of other 
religions, is unprecedented. No less 
astonishing is the rapidity with which he 
touched the peak of every type of religious 
experience, to attain anyone of which an 
ordinary saint or sage usually takes a life- 
time. 

Yet another evidence of the supra-human 
dimension of Sri Ramakrishna’s personality 
lies in the great spiritual power he wielded. 
Transformation of character is a difficult 
process. More difficult is the transformation 
of consciousness or spiritual awakening. 
Both take years to achieve But Sri Rama- 
krishna could bring these changes in a very 
short time. He could raise the conscious- 
ness of people to a higher plane by a touch, 
a look or a mere wish. A measure of the 
Master’s spiritual power may be gathered 
from the large number of great souls whom 
he awakened, illumined and guided. Only 
a super-human divine Centre can keep in 
orbital circulation a galaxy of such first- 
magnitude spiritual stars as Vivekananda, 
Brahmananda and Nag Mahashaya. 

Functions of the Avatar 

Every saint and sage is not an Avatar. 
According to Swami Vivekananda, an 

12 * Romain Rolland, The Life of Ramakrishna 
(Calcutta : Advaita Ashrama, 1970), p. 12. 
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Avatar is bom only once in five hundred 
years or so. An Avatar is not a passive 
being who only enjoys the worship of his 
devotees. He is a special manifestation of 
the Divine who is endowed with supreme 
powers, and shoulders super-human respon- 
sibilities for universal welfare out of bound- 
less love and compassion for suffering 
humanity. In order to understand the 
avatarhood of Sri Ramakrishna, it is 
necessary to study the characteristic features 
and functions of an Avatar and how far 
they are fulfilled in Sri Ramakrishna. Owing 
to limitations of space it is possible only to 
mention briefly some of these here. 

1. The redeemer Swami Vivekananda 
has defined the Avatar as a kapala-mocana : 
‘One who can alter the doom of people is 
the Lord. No sadhu, however advanced, 
can claim this unique position’. 18 An ordi- 
nary illumined soul may be able to guide a 
few people or even awaken their spiritual 
consciousness, but he cannot alter the karma- 
phala of anybody. Only God or an Incar- 
nation of God can wipe off the effects of 
past Karma. This is the meaning of Christ’s 
‘forgiving the sins’ of others. An avatar is 
the redeemer of the fallen. 

2. The door to the Infinite. The per- 
sonality of an Incarnation appears to be 
limited, but it is ever in contact with the 
Infinite. Sri Ramakrishna used to compare 
the ego of the Incarnation to a big hole in 
a wall through which one could see vast 
stretches of land on the other side. 14 This 
means that the Avatar acts as a door to the 
Infinite. He acts as a connecting link 
between the individual consciousness of the 
aspirant and the infinite consciousness of 
God. This connection lies hidden deep in 
our consciousness. The Avatar has the 
capacity to manifest Himself as the Inner 
Controller (antaryamin ) . Seated in the 
heart. He first of all awakens the individual 

13. The Complete Works (1973), vol. 5, p. 325. 

14. The Gospel , p. 738. 
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consciousness of the aspirant ; then He 
reveals Himself in all His divine splendour ; 
and finally through His consciousness, the 
individual consciousness of the aspirant gets 
united with the infinite consciousness of 
Brahman. 

3. Shock-absorber and evolutionary 
catalyst of the age. Every age is marked 
by the clash of ideals, the conflict of the 
dominant forces of history. The shocks 
produced by these conflicts upon society are 
absorbed by the Incarnation. How does he 
do it? By exercising his omnipotent will 
and by evolving new ideals suited for the 
age. 15 These ideals represent the Zeitgeist 
or Spirit of that age. 

Furthermore, the Avatar gives a tremen- 
dous boost to the spiritual evolution of man- 
kind. The birth of an Incarnation is marked 
by the signs of spiritual awakening all over 
the world. Swami Vivekananda has said 
that in this age Sri Ramakrishna has 
awakened the cosmic kundalini by his fer- 
vent prayers. 

4. A new focus. It is difficult for the 
majority of people to turn to God unless 
they are attracted to an adorable divine 
Form. To convert human love into divine 
love, a divine focus is necessary, and the 
Avatar serves this function. Since the liv- 
ing conditions and standards of human 
society go on changing, ancient divine 
images become inadequate to attract people 
of a later age. A new Incarnation provides 
a new focus. 

An adorable form alone is not enough to 
attract people to God. They need divine 
lilas stories or myths. The Vila or divine 

l5. Referring to this point, Swami Vivekananda 
says : ‘These universal thought waves seem to 
recur every five hundred years, when invariably 
the great wave typifies and swallows up the 
others. It is this which constitutes a prophet. 
He focuses in his own mind the thonght of the 
age in which he is living, and gives it back to 
mankind in concrete form. The Complete Works 
(1978), vol. 6, p. 134. 
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myth of one particular age becomes 
inadequate in a subsequent age. With the 
birth of a new Avatar starts a new lila. 
Through his Hid the Incarnation teaches 
people how to put into practice the new 
ideals of the age he himself has developed. 

5. The great Lover Above all, the 
Avatar is a great Lover of mankind. 
Ordinary people can love only a few people 
sincerely, the rest of human love is all mere 
show. But so vast and deep is the love of 
the Avatar that it cannot be satisfied even 
by the love of thousands of people. It is 
this pure and eternal love of the Incarnation 
that draws millions of people to him. 

Those who make a reverent study of the 
life of Sri Ramakrishna and meditate upon 
him with devotion alone understand how 
the above mentioned characteristics of the 
Avatar were fulfilled in his unique personal- 
ity and life. 

Uniqueness of Sri Ramakrishna 

Though the great prophets of the world 
have in common the traits and functions 
mentioned above, each one of them is a 
unique and special manifestation of the 
Divine. What are the unique features of the 
avatarhood of Sri Ramakrishna ? The most 
obvious of these are its modernity and 
authenticity. The life he lived was not much 
different from that of the average modern 
Indian. The events of his life are not lost 
in the haze of legend and history but have 
been meticulously recorded. Another unique 
feature is his message of all-round harmony. 
But the most distinctive feature of his per- 
sonality is that it embodied the spiritual 



consciousness of all other earlier Incarna- 
tions. So great is the plasticity of his divine 
mould that Sri Ramakrishna could appear 
as different gods and goddesses as he did to 
many of his disciples, and as he still con- 
tinues to do to the members of his far-flung 
spiritual family. To try to understand this 
unique phenomenon is to forget the limita- 
tions of the human mind. 

We have seen that Sri Ramakrishna’s per- 
sonality has individual, universal and divine 
dimensions. The Ramakrishna ideal stands 
for the ideal man of the age, the world 
teacher and the Deity. It is this composite 
ideal that Swami Vivekananda has placed 
before mankind as its goal and way. In a 
letter dated 25 September, 1894, Swami ji 
has with deep humility and fervid convic- 
tion invited the whole world to partake of 
the nectar of knowledge, bliss and immor- 
tality that this ideal stands for. ‘That nectar 
which has been obtained by churning the 
infinite ocean of the Vedas, into which 
Brahma, Visnu, Siva and other gods have 
poured their strength, which is charged with 
the life-essence of the Avataras— Gods Incar- 
nate on earth— Sri Ramakrishna holds that 
nectar in his person, in its fullest measure !’ 16 

The future of mankind may depend upon 
the way it responds to this call. 

{Concluded) 
ibid p. 275. 




THE DIVINE LIFE 

(A free rendering of the Udvdsya Upankad) 

SWAMI MUK.HYANAN DA 

The eternal That is whole, and the temporal This is whole ; 
And each has its own important role. 

Out of that Eternal springs this Temporal, 

Both indeed are One and Spiritual. 

Even when This Whole is derived from That Whole, 

There still remains the One Complete Whole. 

Om Peace, Peace, Peace. 

1. The Lord abides even in the least of things, 

In the changeful world and all beings. 

He is the Giver to everyone ; 

So covet not the wealth of any one. 

Renounce all your attachment. 

And enjoy life in contentment. 

2. Desire to live for a hundred years 
Doing selfless work to wipe others’ tears ; 

There is no better way to gain freedom 
From the duty of work and its thraldom. 

Without work thou shan’t remain 

In this world, which is the work’s domain. 

3. Those who seek but a selfish end. 

Verily slay their higher Self ; 

To darkest worlds on death they wend, 

By demoniac pursuit of power and pelf. 

4. The Self, beyond the senses’ reach, 

Swifter than the mind and speech. 

Is One, calm, unmoving, still. 

The Source of life and work and will. 

Outstripping all that run very fast 
It always remains the first and the last. 

5. It moves yet moves not, near yet far. 

The Self abides in atom and star ; 

Inside, outside, of all things. 

The One resides in all beings. 

6. He who sees his Self in all. 

And in his Self sees all, great and small ; 

Verily abides in eternal Light, 

And never looks down on any or hate. 

7. When to the knower of Supreme Brahman, 

All beings appear as his Atman ; 

And in god and man and bird and animal. 
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He sees but the one pervasive Principle ; 

What sorrow, what delusion. 

Can touch the mind of such a person! 

8. He, the Pure One, self-existent. 

Effulgent, incorporeal ; 

Sans all evil, all-pervading. 

He is but the One Real. 

All-seeing, the Lord of mind. 

The supreme Inner-Controller, 

He it is who apportions 

Work and its fruits to all for ever. 

9. Blinding darkness do they enter 

Those who seek knowledge mundane, 

Greater seems the depth of darkness 
To sink in knowledge of divine. 

10. We have from the wisemen of yore 

Learnt the secrets of these two. 

Complete knowledge verily includes 
Mundane and the divine too. 

Mundane knowledge gives us one view. 

While knowledge divine yields a farther view. 

11. He who knows and justly combines 

Knowledge both mundane and divine ; 

Through mundane knowledge solves life’s problems. 
And becomes immortal through knowledge divine 

12. He who seeks but this imperfect world. 

Verily sinks into deep darkness ; 

But into deeper darkness he seems to enter 
Who looks to Heaven for perfectness. 

13. We have heard from those who taught us, 

Wisemen of great eminence, 

The perfect and the imperfect are 
Aspects of one Existence. 

This imperfect world helps us one way. 

And the perfect Heaven has Its own sway. 

14. He who knows this wisely pursues 
Both the temporal and the Eternal; 

Through the perishing world death he conquers. 

And through Heaven gains the Immortal. 

15. The Face of Truth lies hidden in glamour. 

Like the sun beneath a golden cover; 

Reveal that, O Sun, the great supporter. 

To me devoted to truth and virtue for ever. 

16. O Sun, Supporter, Lonely Courser, 

Progeny of the Supreme Lord ; 

Deign to withdraw, O Controller 

The dazzling rays that ever hide. 




1982 SWAMI VIVEK AN AN DA AND PRAMADADAS MITRA Ml 

Let me behold Thy blessed Form 
Hidden amidst the rays divine. 

The Supreme Person in the solar orb 

Is the same One in me, the Self within. 

17. The body in the end is turned into ashes. 

And life's breath joins Immortal Life; 

Remember, O Mind, remember, O Mind, 

Your past deeds and repeat Om all your life. 

18. O Fire Divine ! 

Thou visible symbol of the Supreme Being, 

Who knowest all our thinking and doing; 

Uphold our good and burn up our sin. 

We offer our prayers to you again and again. 

Lead us by the right path beyond pleasure and pain, 

To the highest Good, the Supreme Divine! 

Om Peace, Peace, Peace. 



SWAMI VIVEKANANDA AND PRAMADADAS MITRA 

SWAMI JITATMANANDA 

The meeting of the unknown wandering Benares. Vivekananda was still groping in 



monk Vivekananda and the titled aristocrat 
and scholar Babu Pramadadas Mitra of 
Benares, the gradual development of their 
friendship, and the final estrangement 
between them, form a remarkable chapter 
in Vivekananda's life. It reminds us of 
Paul’s failure to impress upon the Jews and 
the Greeks the meaning of the Crucification, 
and of his great words : 

The Jews require a sign and the Greeks seek after 
wisdom; but we preach Christ crucified — unto 
the Jews a stumbling-block and unto the Greeks 
a foolishness. 1 

During the late eighties of last century 
when as a wandering monk Vivekananda 
was roaming from place to place in search of 
God and peace, he eventually came into con- 
tact with this highly respected scholar of 

!• I Corinthians 1 : 22-23. 



darkness as to how to carry out the great 
task that his master Sri Ramakrishna had 
laid on him. The poverty of his own mother 
and brothers on the one hand, and the un- 
settled and difficult life of his brother monks 
whose responsibility Ramakrishna had 
placed on him, were tormenting his great 
heart. Moreover, he was yet to find his 
own true identity vis-a-vis the world around 
him. The Pauline transformation, the 
rebirth of man into a prophet that he was 
undergoing, impressed everyone although be 
himself was both unaware and sceptical 
about it. Worst of all, as an extreme step 
towards finding a solution to the problems 
of life, he even sought the help of the Gazi- 
pur saint Pavhari Baba. In short, Vivek- 
ananda, during those days, was a soul in 
conflagration, at war with conflicting 
dichotomies. Naturally, when the hospit- 
able and scholarly philosopher Pramadadas 
appeared at this stage as a friend, philos- 



